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PREFACE 

 

The book is an exercise in objective exposition. Though 

objectivity is hard to achieve in a world that bubbles over 

with irrational passion and prejudice, the writer performs an 

almost impossible feat through his detached projection of a 

highly inflammable matter. It is generally expected of a 

religious scholar to grow bitter and vitriolic when he is 

discussing sectarian issues. But AllamaEhsanIlahiZaheer is a 

scholar of rare vintage. He displays remarkable restraint and 

in handling the incendiary material. He quotes 

extensively from the authentic books of the Shia scholars 

in the original language of the relevant texts and he builds up 

his thesis on the information he has culled from these primary 

sources. He rarely reproduces because reproduction is not 

the same thing as citation. Reproduction vitiates the actual 

content and may result in either downright distortion or an 

unnecessary shift of emphasis; it may also jeopardize the real 

intent of the writer and create sometimes an impression 

which is actually the reverse of his intention. This is perhaps 

the main reason that AllamaZaheer eschews reproduction 

and relies heavily on massive doses of citation. Besides it 

serves the scholarly interests of his exposition. Objectivity 

precludes whimsical self-indulgence or the imposition of 

personal preferences and priorities on the experiential data, 

no matter how apparently intractable the data may be. The 

mark of a true scholar is to let the facts speak for themselves. His chief ability lies in the collation and 

arrangement of the data to construct a crescendo of impressions in support 

of his thesis. These impressions should evolve out of the 

 

 

 

 

 

 

 

 



 
 

2 

 

Pattern of facts. The facts should be internally motivated, 

and not externally juggled, in order to acquire a reasonable 

degree of cogence and coherence. This technique of minimum 

tinkering with reality is what has transformed the book 

into a scientific document which is an eye-opener for all the 

Muslims, irrespective of their factional affiliations. Human 

beings are swayed by passion in religious matters and have a 

natural tendency to scatter logic to the winds. When a man 

is passing through an emotional flare-up, the exhortations of 

reason sound puerile. Milton remarks in ‘Paradise Lost’: 

 

 ‘Take heed lest passion sway 

Thy judgement to do aught, 

Which else free will 

Would not admit’ 

 

  Alexander Pope observes in ‘Moral Essays’ 

‘The ruling passion, bet 

What it will, 

The ruling passion conquers 

reason still’ 

 

The conquest of reason by passion ¡s almost a universal 

phenomenon. The over-riding nature of human passion has 

been attested by philosophers, poets and religious scholars 

throughout the ages. Shakespeare, whose plays are the most 

sensitive reflections of human nature, records in his most 

enigmatic play ‘Hamlet’ whose mystery perennially tantalizes the human mind and which is even 

more elusive than Gioconda smile. ‘Give me that man that is not passion’s slave, and I will wear him 

In my heart’s core’ 

 

 

 

 

 

 



 
 

3 

 

Shakespeare here acknowledges the irresistible sweep 

of the passions. The rules and regulations framed by manknd 

are on y intended to keep them in restraint, as unhitched 

passions are like opening a Pandora’s box. Once the lid is off, 

its contents spill out and itis not easy to put them back again. 

The passionate man abhors reason because it kills spontaneity 

and the grain once ground into flour springs and germinates 

no more. Dante says in ‘The Divine Comedy’ 

 

 ‘Reason flies 

 When following the senses, on 

clippedwingš’ 

(Paradiso) 

 

Dostoevsky writes in ‘Notes from Underground’: Man’s 

tendency to systematize puts the lowest premium on the 

evidence of the senses but the senses have a built-in bounce 

and resilience to assert their supremacy: “Man has such a 

predilection for systems and abstract deductions that he is 

ready to distort the truth intentionally, he is ready to deny 

the evidence of his senses only to justify his logic”. Allama 

Zaheer is not seeking any such justification. He is not out to 

establish the superiority of reason over passions and he is not 

obsessed with systems either because all systems have a 

pernicious tendency to strangulate and emasculate what is 

essentially human. The central emphasis of his exposition is 

to achieve a synthesis of conflicting claims and contradictory 

data by relating textual realities to factual details. His equilibrating approach possesses utility for all 

sections of Muslims 

because no one prefers confusion to clarification unless it is 

deliberately cultivated as a means of distortion and obfuscation. The Allama’s mission is to eliminate 

the cobwebs of 

 

 

 

 



 
 

4 

 

confusion and obscurantism not through conscious over 

emphasis but through a set of carefully worked out parallel- 

isms. His balancing approach sets him apart from bigoted and 

polarized scholars who are either swept away by passion or 

simply constipated by reason or by a penchant for building 

systems and lose equilibrium in the process. The poised 

attitude is summed up by Khalil Gibran in ‘The Prophet’: 

 

 

“Reason, ruling alone, is a force confining; and passion, 

unattended, is a flame that burns to its own destruction” 

(On Reason and Passion) Thus a stress on the one component 

of human experience to the total exclusion of the other leads 

to the tilt that is the bane of most religious scholars. The 

Allama avoids the tilt with great tact and patience. He raises 

the scaffolding of evidence coolly and methodically but, 

whenever the ocóasion demands, laces it with the fringe of 

feeling and passion. The facts, therefore, are not Only 

conveyed with a freeze-dried precision but also with the 

requisite intensity of emotion. His book, therefore, possesses 

the detachment of a scientific treatise and the effervescence 

of an impassioned plea. AllamaZaheer’s suspicion of logic 

is consistent with his sane approach towards life and is 

endorsed by all those who believe in a balance between 

logical rigour and emotional fervour A French writer records 

in his “JournaIs” “The want of logic annoys. Too much 

logic bores. Life eludes logic, and everything that logic alone 

constructs remains artificial and forced” He continues’ 

“What eludes logic is the most precious element ¡n us and one 

can draw nothing from, a syllogism that the mind has not 

put there in advance” Robert Ingersoll remarks in ‘Prose- 

Poems and Selections’ “Logic is not satisfied with assertion. 

It cares nothing for the Opinions of the great, nothing for the 

prejudices of the many, and least of all for the superstitions 

of the dead” Reliance on pure logic has resulted in some of 

the worst distortions for which history is notorious. Hence 
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The Allama gets an extra mark for his flavouring of logic with 

A dash of feeling to flush away its deadly impact. Saint- 

Exupery corroborates the statement without mincing matters 

“Pure logic is the ruin of the spirit” and one may naturally 

ask what is left when the spirit is ruined. Another writer uses 

appropriately the simile of the knife to hammer home the 

truth: “A mind all logic is like a knife all blade. It makes the 

hand bleed that uses it” The writer is, infact, unique in 

blending logic with emotion and reason with feeling. He 

explains but he does not injure he clarifies but he does not 

hurt, he explicates but he does not afflict. He provides a 

multiplicity of angles from which the reader can perceive 

the spectrum of evidence and arrive at the objective truth. 

Even the injured party realizes that the injury is not fatal 

and can be remedied at the expense of a little face-saving. 

The Allama’s approach may be illustrated with the help of 

A simple observation. For example, he does not initiate his 

Exposition with an affirmation or a statement, or he does not 

start with a prejudice and then drums up evidence to bolster 

the prejudice. On the contrary, he starts with a number of 

citations from authentic sources: The quotations are then 

properly pruned and collated and then a set of generalities 

is drawn from them. The conclusion springs on us as a 

suprise though it has been pretty obvious all along. 

The surprise resides in the fact that we are suddenly 

Made aware of the enormity and magnitude of an error which 

We previously regarded only as a minor deviation. And the 

skill and craftsmanship of the author is that he makes no 

personal encroachments on the evidence. The nomenclature 

“Abu Bakr” serves to illustrate his craft. He quotes extensively 

from the traditions of the Shia Imams and proves that almost 

each one of their Imams had named at least one of their sons 

after Abu Bakr He carefully and fastidiously selects the 

books containing the reported traditions to reinforce their 

authenticity through an array of incontrovertible evidence he 

 

 

 

 



 
 

6 

 

establishes the fact that the venerated Imams of the Shia 

were extremely fond of the name Abu Bakr. This fondness  

of the name leads to the further conclusion that the Imam 

held the first Caliph in great reverence and affection. If it had 

been otherwise, they would not have named their Sons after 

him. Then he contrasts the practice of the Imams with 

practice of the Shias who claim themselves to be the ardent 

followers and adherents of the Imams. While the Imams  

great love for the name Abu Bakr which indirectly reflected 

their love of the first Caliph and the companion of the Cave 

the attitude of the Shias expresses an unapologetic revulsion 

for the name. The incongruity between the leaders and t 

followers is quite obvious and is supported by the names 

the Shias. They are so allergic to the name Abu Bakr if 

none of the Shias carries this name. In fact their allergy 

the name has become a token of their identification. The  

author conveys the shock to the impartial readers without 

the least amount of interpolation. He neither adds nor sub- 

tracts, neither multiplies nor divides but simply arranges facts 

chronologically. Chronology, however, is not used as an inter- 

pretive device; it marks only precedence. The contrast also 

widens the gap between the practice of the Shias and their 

pretentious slogans. They almost untiringly boast of their 

love for their Imams but When it comes to practising the 

beliefs of these Imams they rely more on prejudice that 

precedent This indicates a fundamental incompatibility in 

the Shia faith Which is not in fact an affirmation of the 

convictions of their Imams but a clear negation of their 

cherished beliefs. When the reader realizes the inconsistency, 

without the writer’s intrusion, he is automatically convinced 

of the hollowness and spuriousness of their claims. The 

writer’s finesse in marshalling details Š embedded in the 

peculiarly unobtrusive nature of their orientation He makes 

them illuminate, not dazzle, reality. And the illumination 
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comes as an unforgettable shock; it may lack the glare of novelty but it certainly possesses the glow 

of durability.  

 

 The second distinguishing feature of the book is its ex 

haustive approach towards the subject. The writer leaves no 

source untapped, no corner unexplored and no niche unin 

vestigated. This shows his scholarly spunk and intellectual 

grit. He has consulted and quoted from all the authentic 

books of the Shias and has upholstered his point of view with 

the padding of information and material contained in these 

books. The writer is an impeccable research scholar. He does 

not bank on just casual digging of the material and then con 

catenating it in a slip-shod manner, letting it take care of it 

self He is rather persistently looking for the light at the end 

of the tunnel; and if there is another tunnel at the end of the 

of the tunnel, he looks for light at the end of the second tunnel 

but he never gives in. He has the humility and the incurable 

optimism of the true scholar. In order to establish, for 

example, the disparity between the practice of the AhIi 

Bait of the Prophet (peace be upon him) and that of the 

Shias, he has culled information from all the relevant and 

authentic sources and has proved that the Shias are not the 

true followers of the Ahl-i-Bait, a claim the Shias do not 

tire of boasting. The allergy of the Shias to the name Abu 

Bakr is a classic case of their perverse stand. The AhI-i-Bait 

of the Prophet (peace be upon him) never prohibited them to 

name their children after Abu Bakr; on the contrary, they set 

the example of naming their children after him. But the 

Shies wilfully ignore the practice of their own Imams and 

ancestors and persist in their divergence which has no roots 

ii reality and is grounded only in their whm and whimsicali 

ty. The divergent attitude of the Shias is exhaustively estab 

lished by AllamaEhsanElahiZaheer. He has quoted all the 

evidence available and pricked the bubble of the so-called 

Shia claim that they are the true adherents of the Prophet’s 
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family Since the evidence is picked from the most authentic 

books of the Shias, they cannot disown it; and mere logic 

chopping or hair-splitting cannot help them either. Logic  

operates effectively only in a semi-vaccum or in a siti 

where facts are scarce. But the great Allama has simpl’ 

ted us with facts. It is almost impossible to disacknowi 

the cumulative evidence he has woven around the suL 

No one can fly in the face of facts. The facts assert t 

selves and the human ego has ultimately to bow before th 

The writer is a remarkable tactician and he has the  

trapped in a situation where they find it increasingly 

cult to defend their stubbornness. 

 

 Besides, the compilation of a book of this kind is 

cushy assignment for a person whose mother tongue is not 

Arabic. But AllamaZaheer has a thorough command of the 

Arabic language and is well-versed in deciphering the crests 

of its verbal eloquence and the troughs of its philosophical 

reflection. As a matter of fact, he is perhaps the only 

Pak scholar who has the rare distinction of turning over 

a large number of books in Arabic language. And dis 

tinction becomes even more distinct when we realize 

his books are not glued in flippancy but are the product of 

sheer hard-work and deep research. The mastery of the original  

language especially helps in decoding sensitive mate 

where even the undesirable reshuffling of a dash or a dot can 

result in the distortion of meaning and vitiate the scholarly 

designs of the writer. This grasp of the original language is 

the crucial king-pin round which the entire interpret 

revolves and gains in credibility. In the absence of a know- 

ledge of fundamentals, the interpretation turns into a I 

of cards that can be reduced to a shambles with the 

investigative blow. Allama’s incredible linguistic grip 

largely contributed to the resolution of many tangles which 

such a project inevitably entails. He has smoothed out the 
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wrinkles and creases which time has traced on the visage of 

information •and given us lucid representations of viable 

materials with the minimal quantum of explanation. The 

book is all of a piece and one is simply carried away by the 

tide of information which also impresses through its sense of 

direction. It is impossible for a person with a flawed under 

standing of the Arabic language to undertake the gigantic 

mission as a proper assimilation of the various reported tradi 

tionsis a Herculean task in the literal sense of the expression. 

Only a scholar of AllamaZaheer’s stature could have accep 

ted the apparently intractable challenge. He has accepted the 

challenge and has transformed it into an enviable accom- 

plishment. 

 

 

The book is especially beneficial for the ordinary Shias, 

becasue the ordinary Shia man or woman lives in an asphy- 

xiating smog of opinions hoisted on them by their jaundiced 

and over-zealous religious scholars. They are so much over 

whelmed by these self-parading Titans of knowledge that 

they lose all independence of judgement and al freedom of 

action. Their incipient inferiority grows into an out-size 

complex. They see themselves increasingly as limited special 

function, as cogs in a machine, with neither need nor right 

to perform any other than the role prescribed for them by 

their hollow and vacuum-packed leaders. Their creative 

facultiesbecome atrophied and they lose all sense of initia 

tive. They are levelled down to lifeless puppets in the hands 

of their insensitive masters and develop a “pawn complex”. 

The only way to shed this complex and to come into their 

own to seek enlightenment from other quarters and there 

is ban on gathering knowledge and information. One such 

source of enlightenment is provided by this highly illuminating 

book. It is therefore morally binding on all the Shias to 

read it from A to Z in order to scale off some of their mis 

conceptions and prejudices and achieve a better understand- 

ingof their own religion. As it is ordained in the holy Quran, 

 

 



 
 

 

lo 

 

each individual will be accountable on the day of judgement 

 

for his acts of omission and commission; the leaders, who 

 

specialize in misleading them, will not suffer on their behalf 

 

They will slither out of their grip like jelly fish as they do 

 

earth. Since they are personally accountable for what they 

 

do, they should weigh the pros and cons of their beliefs and 

 

hold on to the belief that appeals jointly to their reason and  

 

feelings, and the book can certainly help them in sorting out 

 

their emotional and spiritual melee. 

 

 

 

      (24th Feb. 1985) 

 

      PROF. S.l AHMAD 
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Author’s Preface 

 

  

 All praise is to God who has guided us to embrace Islam. 

If He had not guided us, we would still be floundering in the 

dark and drifting on the billowing seas like rudderless and un 

guided people. Our salutations to His hallowed messenger 

who guided us to the path of enlightenment, the path where 

even the night is as effulgent as the day, the path that is an 

open ticket to piety and righteousness.Any one who dis- 

cards this path can never be truly guided. Our salutations to 

the children of the Prophet (peace be upon him) and his 

companions who are the stars of guidance, who provide the 

decorative fringe of the universe and who are the medium 

through whom divine blessings shall pour on all those who 

love them. 

 

 

 Nine years back I wrote a book on the beliefs and convictions of the Shias. It was a rejoinder 

to their trumped -up 

call for Shia-Sunni unity. The call for unity, however, was not 

motivated by any feeling of sincerity. It was purely an 

exercise in dissimulation, the most patent weapon of the 

Shias to bamboozle and flabbergast the gullible masses. 

 

 

 The book served as a source of enlightenment for 

millions of people who were trapped in the unctuous tentacles 

of their hypocrisy. The response accorded to the book was 

simply inconceivable and obviously it encouraged me as a 

write and as a defender of the faith as nothing stimulates a 

write more than the positive and raving response of the 

readers. It provided tremendous consolation to the true 

believers who are the genuine descendants and custodians 

of their fore fathers, who smashed the spine of the adver 
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sanes of God, who trammelled the rebels within the com 

munity and who spread the divine message throughout the 

world. The book galvanized their sagging spirits and furnished 

a gleam of light in a cloud-capped and murky atmosphere. 

People came to know the true nature and identity of the 

Shias and their faith Theyrealized that their outward professions of love were in fact a cleverly 

devised camouflage 

to hide their inner spite and rancour against the companions 

of the Prophet (peace be upon him). They felt that instead of 

harbouring love for the pious souls, they harbour malice 

and bile against them. It was the first authentic, fully documented book of its kinds and its most 

commendable feature 

was its unrelenting reliance on the most authentic, fool- 

proof books of the Shias. Thus the book is not an exercise in 

polemics but a scientific exposition. Its deadly accuracy and 

uncompromising authenticity piqued Shias to the core, but 

ire and spleen are poor substitutes for logic and reality. 

 

 

 The Shias now have been thoroughly exposed, the veil 

of their deceit and dissimulation (Taqiyyah) has been lifted 

to reveal a hideous truth and the truth is that their love of 

the prophets is only a pretence as they believe them to be 

inferior to their Imams. The Imams are superior not only 

to the Prophets and the messengers but they are also superior 

to God Himself. These beliefs are so shocking and outregeous that no Muslim, who has a modicum 

of self-respect, can swallow them as they clash with the fundamental 

tenets of his faith 

 

 

 The book has made the innocent people aware of their 

true motives and intentions. They know that their own 

Imams were averse to them and condemned them openly for 

the baseless fabrications they had attributed to them and for 

their highly disreputable and uncommendable practices. They 

also know what is really cooking behind the sacro-sanct 
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facade of Shia-Sunni unity as the only aim of this cam 

paign is the fulfilment of their nefarious designs which is to 

install  anti-faith in place of the genuine faith by com 

pletely brain-washing the simple people through apparently 

pious slogans and invitations. 

 

 The book stirred up a hornet’s nest as it had thrown a 

flaming ball into the Shia wood-pile. It had taken the lid off 

their conspiracy and exposed their true intentions. It clearly 

established that the Shias were only trying to sell a pup to 

the innocent people in the name of their improvised convictions. One of their scholars even tried a 

futile rejoinder by 

stating: 

 

 “Just turn over a page of “Ash-Shia Was-Sunnah” 

 

peruse it and then draw your own conclusion and you will 

find the truth of my statement. There ¡s no doubt that this 

man intends to trigger off a popular uprising against the Shias— 

He continues—I had the opportunity to perform Umra this 

year I found his words being repeated by the distinguished 

scholars and intellectuals with greater frequency and intensity They were rehearsing his statements 

as a parrotrehearses 

the memorized fragments of speech. I concluded that it was 

the impact of that book”1 

 

 One of the Kazmi Shias also condemned me in the same 

vein. He observes: “On one Friday one of my sincere and 

loving friends in Baghdad heard my sermon on schedule 

but left before the prayer started. When I asked him why 

had he left without offering prayers, he replied I 

don’t think it is lawful for me to offer prayers behind you 

I was terribly amazed (by his reply) I asked: What’s 

happened? He explained- I have read the book “Ash-Shia 

 

                                                           
1
“Ash-Shia Was-SunnahfilMizan”, PP. 25-26. S-Kh is the author 

of this book. It will be referred to in the subsequent pages. 
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Was Sunnah’ written by a Pakistani scholar. The book has 

changed my views about you. However I have an association 

with you and I like your speech So came over to hear 

your address but I cannot pray behind you”.2 

 

 I sent my response to him the same day and I would 

like to send the same response to S-Kh 

 

 “If you find what I have written false and incorrect, you 

should rectify it and God will reward you for it. But you 

should adopt it if it is correct. Any possible feeling of humiliation in this world should not prevent 

you from speaking 

out the truth because the humiliation in the next world will 

be of much graver import” 

 

 In 1980, at the occasion of the Pilgrimage, I met some 

distinguished scholars in Makka. They were critical of my 

book and the crux of their criticism was: A book of this 

kind should not have been written in the present times and 

circumstances. I replied: I couldn’t agree with you more. But 

tell me is there anything in this book which is not found in 

your books? 

  

 They replied: Yes all this is taken from our books but it 

is not proper to raise these issues at present. I asked: What do 

you suggest? They were very glad to find that I was sympathetic to their suggestions and was 

inclined towards their 

point of view. They said: don.t circulate the book, burn it 

and don’t reprint it. 

 

  

 I replied; I agree with your proposal but on one condition 

They were wild with ecstasy and they refused to believe their 

ears, and out of an over-dose of joy, they clacked out: We 

accept your condition even before you articulate it. I said 

 

                                                           
2
Friday sermon of a KazmiyyahKhatib in Baghdad. 



 
 

No, I must spell out the condition and as I have told you 

there is only one condition! 

 

 They eagerly inquired: tell us what is it? 

replied you Should confiscate all those books from which I 

have borrowed these vulgarities and obscenities, You should 

burn them so that differences don’t pop up in future and no 

one after me is in a Position to lift any material from them. 

Let’s snip off the tap-root (of this evil) so that when there is 

no bamboo, there will be no flute. 

 

 They reflected for a while and then said: You know all 

these facts existed in a scattered form and spread over the 

pages and leaves of various books which were not accessible 

lo the common people. But you have collected them in a 

single book Do you want to create dissension among the 

Muslims? 

 

 Yes, ¡ have compiled and collected all these beliefs and 

convictions to make people aware of their worth and signi 

ficance. This is fair play because I have turned the other side 

of the penny. Before the publication of my book, it was a 

one way traffic. Only one group was aware of the reality and 

the other group played the willing dupe in its hands. But now 

It is an even match because both groups are equally equipped 

and in an even match the truth always prevails over the evil 

and the Shias are panicked because they know in their guts 

that they are on the side of the evil. Now the people can no 

longer be deluded or tricked by the fake slogans of unity and, 

if at all unity is forged between the Sunnis and the Shias, it 

will not be “dalda’ unity but a unity based on a genuine 

consensus. It should not be one-sided effort at union and 

reconciliation as is articulated by Fadhal bin Abbas: 

 

 

 You should not expect us to honour you if you humi 

liate us, to restrain our hands if you torture us. God knows 

we do not love you. And we don’t condemn you if 

you don’t love us. 
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We honour you and your elders but you dishonour us; 

you curse and condemn our fore-fathers who are the pride of 

the nation, who are its true benefactors, who elevated its 

stature to dizzying heights and who did not spare even their 

lives to nourish its sapling with their blood. 

 We are straight-forward people but you are a bunch of 

sneaky and slinky rogues. We rely on articulation; you rely 

on dissimulation. We speak out what we feel, and you 

suppress what you feel. Speech and silence are two opposite 

poles. There can be no patch-up between sincerity and 

duplicity, frankness and reservation, bluntness and hypocrisy. 

 But if there is anything in my book which is not present 

in your books and if I have imputed to you any statement 

which is not found in your books, then the burden of the 

blame is on my shoulders. But is there any one of you, or 

any one besides you, who can prove that I am guilty of such 

an act? 

I praised only God because He alone deserves praise, 

though I certainly feel inadequate to praise Him in a manner 

He should •be praised. Both Arabs and non-Arabs have 

blackened pages and pages with the ink of their spite and 

jealousy but they have failed to disprove my thesis. When Mr. 

S-Kh realized the grapes are sour, he had recourse to dirtier 

means. He persuaded some young women3 of the Arab 

Emirates to despatch letters to me, expressing their wrath 

and annoyance. But the letters of these puerile ladies proved 

as ineffective as the jacked-up reasoning of their more grave 

scholars4. It is a matter of shame for them and I can only 

suggest that they should have refrained from it at least to 

save their faces as now there is hardly anything left to save. 

Their humiliation is complete. 

 

 

 

 

 

                                                           
3
See “Ash-Shia Was-SunnahfilMizan” Pp 145-146 

4
Other books written against me are also planned on similar lines. 



 
 

17  

  

 Although the book is not quite substantial in volume, its 

utility is considerable. The amazing popularity of the book 

can be gauged from the fact that more than a hundred thou 

sands of its copies have been legally published for circulat- 

ion over the last few years. The word ‘legal’ means the 

number of copies which have been published with my permis 

sion God alone knows the number of copies which have been 

illegally published5. This is true only of the Arabic edition. 

The sale of other editions is just incomputable. 

 

 As far as the present book is concerned, it is unique of 

its kind and deals with perennial issues in the Shia-Sunni 

controversy. First of all the term “Shia” is introduced both 

as a linguistic label and a conceptual counter and the true 

identity of the Shias is unravelled; the hidden spots are placed 

wider the lighted lamp; their self -chisel led problems are fore 

grounded; and their self-manufactured beliefs lifted from 

their own books are projected to add to public awareness. 

 

 We believe that the ordinary Shias lack an adequate 

knowledge of their own religion. They have opted it either as 

blind imitation or as whimsical indulgence. They are ignorant 

of their true Convictions6. They are also being exploited in 

the name of their love for the Ahl-iBait, though these people 

do not even acknowledge them. By Ahl-i-Biat the Shias do 

not mean the Ahl-i-Bait of the Prophet. They mean by it 

the Ah -i-Bait of Ah. The children of Ah are also included 

among the Ahl-i-Bait, Ali’s two daughters, who were born of 

the daughter of the Messenger of Allah, are kept within the 

fold of the Ahl-i-Bait as well, as the following pages of the 

book will duly unfold. They restrict the use of the term only 

to some specific persons who can be counted on the fingers. 

 

 

                                                           
5
This book has been illegally published in some Arab country. 

6
Yes their true convictions, because what they outwardly profess 

ismeant only to hoodwink the Sunnis. 
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The book is primarily designed for those people who are 

deeply impressed by the genuineness of Shia faith. These 

people lack the analytical capacity to sort out fiction from 

fact. Most of them are labouring under the illusion out of 

their ignorance of reality The purpose of the book is to 

introduce them to the factual position and leave the power 

to draw conclusions to themselves. It is possible that once 

they know the reality, they will discard the bogus faith and 

return to the fold of Islam. When they know that the Ahi-i 

Bait, even Ali’s Ahl-i-Bait, are not with them and do not 

share their words and opinions, they may be forced to 

revise and reassess their religious position. When they know 

that the Ahl-i-Bait and the Shias are diametrically opposed 

to one another, it would be easier for them to make the 

choice between the two. The readers will be further impres 

sed by the fact that the quotations and citations in the book 

are lifted from the authentic books of the Shias themselves. 

When they find that the Shias have expressed revulsion and 

loathing for the Ah -i-Bait in their own books, they will 

have every justification to condemn their blasphemous con 

victions and to return, on the rebound, to the genuine faith 

which is consistent with the words and deeds of the Prophet, 

his Ahi-i-Bait and his companions. 

 

 

 This book also serves as a definitive argument for the 

Sunnis and establishes the viability of their faith. It singles 

out those Sunnis as its focal protagonists who follow the 

Book of Allah and the Sunnah of the Messenger of Allah, 

who love the companions of the Prophet and obey all the 

pious and righteous people in the community, who follow 

in their footsteps in every department of life. They are the 

exact replicas of their illustrious forefathers who never 

flinched from making sacrifices for the sake of their faith. 

God has offered a portrait of these pious people in His 

own words 
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“The vanguard (of Islam)-the first of those who forsook 

(their homes) and of those who gave them aid, and (also) 

those who follow them in (all) good deeds, well, pleased is 

God with them, as are they with Him: For them has He 

prepared gardens under which rivers flow; to dwell therein 

forever is the supreme felicity”7 

 

 

The amusing part of it is that these people brush aside 

the teachings of their own Imams out of spite and jealõusy 

for the companions of the Prophet (peace be upon him), 

and they do so in spite of their belief that the Imams are 

nnocent and immune to error. Since all these things are 

recorded in their own books, they can not be shrugged away 

as the fabrications of their enemies. The truth is simply too 

obvious to be glossed over. 

 

 

 They also push out of their minds and hearts the relat 

ions of the Ahi-i-Bait with other people: for example, their 

relations with Siddique Faruq, Zin-un-RaynMua’wiyyah as 

well as their relations with the companions of the Prophet, 

his friends, his advisers and disciples etc. These facts are also 

recorded in their own books. 

 

 

 The reader can find for himself the uniqueness of this 

book. I consider it God’s special blessing on me that He en 

abled me to write such a detailed and extensive book on the 

subject. The proof of the pudding is in the eating and truth 

does not need any crutches. The reader can see for himself 

the quantum of bile and spleen which these people harbour 

in their hearts against the pious companions of the Prophet 

(peace be upon him) and which they meticulously and with 

an irrepressible sense of vengeance transmit from generation 

                                                           
7
Surah Taubah. loo 
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to generation like the unhealthy germs of a venereal disease. 

The reader is simply left agog when he realizes their malicious 

designs in the light of the unmistakable evidence furnished by 

the book. Their hatred of the Prophet’s companions breaks 

all records of stubbornness and irrationality as they were the 

people whose love for the Prophet was simply immeasur 

able and whose sincerity for him knew no bounds. And if 

there was anything missing in this relationship, it was plugged 

in by the inter-marriages between the Ahl-i-Bait and the 

companions of the Prophet (peace be upon him) 

 

 The reader will also find my mode of reasoning quite 

convincing as I have relied n the inductive method through 

out the book. I have sifted facts from the books of the Shias 

and based my inferences and conclusions entirely on them. 

These facts are recorded in their most authentic books but 

they have consciously made them inaccessible to the 

common reader out of fear of exposure. I am grateful to God 

Almighty that He has given me the strength to call a spade a 

spade and to puncture the bubble of their falsehood. This 

book hangs above their heads like Democles’ sword and they 

can not escape its dangling threat. They can not twist its 

facts either, because they are borrowed from their own 

books. Their own traditions speak eloquently against them; 

 

  ارجلهم بما كانوا يعملونيوم تشهد عليهم السنتهم و ايديهم و

their own Imams turn against them because they opposed 

them and still persist in their irrational and pernicious 

opposition. They always worked against the intentions and 

expectations of their Imams: they hated the people their 

Imams loved; they abused their relatives, sons-in-law and 

their advisers. They also insulted and humiliated the Imams 

themselves, and the height of their meanness was that they 

publicly abused them and disparaged the prophets and mes- 
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sengers of God, and they spared not even the most pious 

among them, the Prophet himself. 

 

 

 They impute lies towards them, accuse them of the 

most absurd and outrageous acts and place at their door 

Inconceivable and unimaginable allegations. All these absur 

dities are recorded ¡n their own books, written by their own 

scholars and printed by their own press. To doubt the 

authenticity of these statements is in fact to doubt the very 

foundations of the Shia faith. And I have included these 

authentic citations in my book to make its credibility viable 

rind unquestionable. 

 I don’t think any one can possibly deny what I have 

quoted and cited or disprove what I have proved and establis 

ed. I believe that the book will be of immense utility to all 

those who read ¡t with an open mind as ¡t is God alone who 

guides people along the straight path. 

 

 On my part, I have fulfilled the promise I had made in 

my first book that I would present to the readers another 

book on the subject. This is the promised book which I am 

placing before you for your critical perusal. I expect you to 

let me know your real views about the book and also to 

pinpoint the need for another book on the same issue in case 

you detect any loopholes in it. And I assure my readers that 

will not disappoint them and burn my blood to write the 

desired book. The main mission of my life is to scrape away 

the cobwebs of confusion and mystification which these 

people have woven round their tinselly faith, and I don’t 

mind sweating for the fulfilment of my mission. I have 

combed the pages of their books and I have found them 

clogged with the silt of indefensible absurdities and obsceni- 

rind I only pray to God to make ¡t possible for me to 

ties into their obscure treasures and unfold the material 

and goods thus retrieved before my readers for their impartial 

scrutiny. 
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In the end I would like to place on record my gratitude 

for all those who urged me steadily and consistently to 

compile the book. Their pressures was so relentless that I 

bowed before it, as it was not just mechanical pressure but 

also carried an unmistakable tinge of concern for the Muslim 

community. They hammered at the imperative nature of my 

assignment because they realized that the common people 

were wallowing in ignorance about the true complexion of 

Shia religion and therefore the true intentions of the Shias 

must be exposed to bring the wobbly believers back on the 

rails. This was further necessitated by the fact that the Shia 

scholars no longer play possum and have now assumed 

an overt confrontational posture against the Sunnis by 

picking holes in their beliefs and by castigating theirillus 

trious forefathers. We have witnessed the publication of a 

spate of books by Shia scholars which openly condemn 

the companions of the Prophet, especially the first three 

pious Caliphs, the wives of the Prophet and all those who 

love him and follow in his footsteps. 

 

 

 My purpose is not to stage a slanging match with the 

Shias but only to make them realize the utter absurdity of 

their stand. They, in fact, have been emboldened by the 

apathy of the Sunnis whose indifference has transformed 

them into yousof’s brothers as their sole mission is to spread 

lies against the Sunnis. 

 

 

 The foremost among my noble prompters are Shaikh 

Sa’ad-ur-Rashid whose sensitivity to sacrilege and desecrat 

ion is almost proverbial, my younger brother FadhalElahi,  

currently teaching at the university of Riyadh who kept up 

a steady pressure on me, Shaikh Dr. Abdullah bin Zayid, 

Shaikh Imam Muhammad bin Sabil, Shaikh Ibrahim bin Saleh,  

Shaikh Abdul Mohsin al Ibad, Shaikh Abdul Qadir, Shaikh 

Atiyyah Muhammad Salim, Shaikh Saleh, Shaikh Abdu 

Aziz and many other teachers and judges, Saudis and non 
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Saudis. May God shower on them His infinite blessings as the 

book would have remained unhatched without their interest 

and encouragement. 

 

      [EHSAN ELAH ZAHEER] 
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CHAPTER I 

 

SHIAS AND AHL-I-BAIT 

 

Shias are labouring under the illusion that they are the 

followers and lovers of the Ahl-i-Bait of the Prophet, (peace 

be upon him) that their religious practice derives from the 

words and deeds of the Ahl-i-Bait and is rooted in the 

concepts they introduced and the precedents they established. 

 

 We would like to unequivocally establish the identity 

of the Ahl-i-Bait in this chapter before establishing the 

validity or invalidity of their claim. The purpose of this 

discussion is to clarify the basic concept by highlighting its  

true implications. The clarification will help both the ordinary 

reader and the research scholar in following the thread of 

discussion and ultimately in arriving at a better grasp of the 

available data. It will remove the cobwebs of confusion  

replace them by the electric tube of enlightenment. The 

awareness generated through discussion may also help in 

shedding away some of the deeply entrenched prejudices 

which have piled up as a consequence of ignorance a 

misunderstanding. The main objective of the book, therefore, 

is to familiarize the readers with the reality behind 

epithet “Shia” and to pinpoint the true identity of 

people who call themselves by this designation. 

 

 Ahl-i-Bait is a compound word. The first component 

is “Ahl” and the second component is “Bait”. The experts 

believe if the first component “Ahl” is attached to some 

activity or operation, it plays the role of an active agent. For 

example, “Ahl-il Amr” means agents of action, those who 
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do a job, perform an act or take up an assignment (Ahl-i - Kar). 

Similarly “Ahl-i-Bait” are the inmates of a house or members 

of a household. (Ahl i-Khana) and “Ahl-i-Mazhab” mean 

the followers of a religion, If “Ahl” is attached to a woman, 

it will symbolize her status as a wife, if this word is attributed 

to the Prophet (peace be upon him) it will include his wives, 

his daughters, his son-in-law Hazrat Ali (may God be 

Pleased with him), his wives and all those who are their 

off-spring and descendants. When the word “Ahl” is 

juxtaposed to the name of a prophet, it refers to his community.89 

 

 The most distinguished lexicologist Zuberi observes.  

‘Ahl u -Mazhab’ refer to the followers and practitioners of a 

religion, ‘Ahl-ul-Rajl’ include his wife and children. This 

interpretation is also endorsed by a Quranic verse: 

“And he (Moses) set off with his wife” 

‘Ahl-un-Nabi’ implies his wives, his daughters, his 

in law Hazrat Ali (may God be pleased with him) and 

wives. ‘Ahla’ means his children, including his grand 

children and other off-spring. The same sense is conveyed 

through divine injunctions: 

 وأمر أهلك بالصالة واصطبر عليها

“And enjoin prayer upon your family *and people+ and be steadfast therein. We ask you not for 

provision; We provide for you, and the *best+ outcome is for *those of+ righteousness”. *Quran 

20.132] 

                                                           
8
“Al-Qamus” V 3, Part P 432, “Al Hamza walba.” Bab-ul 

Alm by Al Babi al Halabi Egypt 1952. 

 

 
9
One simply wonders how is it possible to leave out of Ali‟s geneo- 

logical count his other Sons in law - Hazrat Uthman who married his 

two daughters one after the other, and Hazrat Ab-ul-As who is Zainab‟s 

husband and Imamah‟s father. If this privileged treatment of Ali is 

backed up by the fact that he is a cousin of the Prophet (peace be upon 

him) then it should include within its ambit all other cousins of the 

Prophet as well Ja‟far and A‟qil are also his cousins and therefore 

deserve the same treatment. Besides, it is equally unfair to exclude his 

real uncle Hazrat Abbas bin Abdul Matlib, his Sons and other children 

from the most venerated fold. The Shias have no viable defence or 

justification of their highly whimsical and capricious stand. 
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This verse also communicates the same sense 

 إنما يريد هللا ليذهب عنكم الرجس أهل البيت

“Allah intends only to remove from you the impurity [of sin]” *Quran 33.33+ 

  At another place it is stated 
 رحمة هللا وبركاته عليكم أهل البيت إنه حميد مجيد

“May the mercy of Allah and His blessings be upon you, people of the house. Indeed, He is 

Praiseworthy and Honorable”. *Quran 11.73+  

 The ‘Ahl’ of each prophet are the people who constitute his community as is apparent from 

a Quranic verse: 

والزكاة بالصالة وكان يأمر أهله  

“And he used to enjoin on his people prayer and zakah” *Quran 19.55+ 

 Raghib and Manawi endorse the same point of view Ahl-u Raj ‘ includes all those people who 

are interlinked by virtue of common lineage, faith, occupation, family, country or town The ‘Ahl i 

Bait’ of a person are the people who live with him at the same place. Later on, the sense ofthe 

compound expression was extended and it applied to all those people who were related on account 

of a common ancestry or by virtue of other close links. 

 Imam Zubairi further explains that ‘Al i Allah’ and ‘A Rasul refer to the people who are the 

friends and helpers of Allah and His Messenger. The verse recited by Abdul Matlib, grandfather of 

the Prophet (peace be upon him) relating to the episode of the ‘fil’ (the elephant) supports this 

sense: 

 “O God! today help your helpers against those who help the cross and worship it”10 

 Ibn ManzurAfriqi writes: ‘Ahl-ul-Mazhab’ refers to the 

followers of that religion and ‘Ahl-ul-Amar’ refers to persons 

in authority. Ahl Bait-un-Nabi include his wives, his daughters, and his son-in-law Hazrat Ali (may 

God be pleased with him). The Ahl of a prophet are his community. ‘Ahl ur RajI’ means his wife. It is 

said: 

 أهل يأهل أهال و أهوال
that is, to marry. Similarly when someone marries, people say 

 

 أهل فالن امرأة

                                                           
10
Zubaidi “TajulUrus” 
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it means to wed or marry. A clause of prayer is also added 

in the same context:  

هللا في الجنة إيهاالآهلك   

(may God take you to paradise and marry you off in paradise) 

 

 The Prophet (peace be Upon him) has reportedly stated: 
 أن النبً ملسو هيلع هللا ىلص أعطى  األهل حظٌن و العزب حظاء

‘Ahl’ is a person with a wife, ‘a’zb’ is a person without a wife ‘Al Allah’ and ‘Al-Rasul’ are the friends 

of God and His Messenger Etymologically ‘ ‘ was ‘ ‘ ; it became was replaced by hamza; and it turned 

into Al when the second ‘hamza’ was replaced by (      )11 

 Jouhari says  أهل فالنmeans ‘that person married’. Abu Zaid believes that the sentence 

 أهلك هللا الجنة  أي ادخلها زوجك فٌها

means: “may God take you to Paradise and marry you off there”12 

 Zamakhsharj in his book ‘Asas-ulBalagh’ records:13means: 

 تأهل

‘he married’ and the meaning of 

هللا في الجنة إيهاالآهلك   

is the same as explained above. 

Khali has also stated that أهل الرجل means his wife and 

means to wed or to get spliced. Similarly the inmates of the 

of ‘Ahl-i-Bait’ and ‘Ahl-i Islam’ are actually the followers and adherent of the faith of Islam.14 

 

28 

Imam RaghibIsfahani suggests that the ‘Ahl’ of a person are all those people who are linked with him 

                                                           
11
Lisanul ‘Arb, Ibn-ul-Manzur al-Afriqi PP. 828-30 Vol II, Dar sadir Beirut. 

12
Jaweri Al Sahah, V0l. 4 p. 16—29 Dar ul-Kitab al „Arabí, Egypt 

13
AsasulBalaghah p 11 Egypt, 1953 

14
MiqabisulGhata, Ab-ul-Hassan Ahmad bin FarisZikriyyah, Vol I, P 150 Beirut 



 
 

through tribal affiliation, faith, occupation or through their member ship of the same family or if 

they happen to be natives of the same town. In fact, the ‘Ahl’ of a person are the people who live at 

the same place, but subsequently the sense of the word was extended and it was applied to all 

members of the same caste or tribe. The word also applies to the family of the Prophet (peace be 

upon him) as God Himself has used the word in the following verse: 

 إنما يريد هللا ليذهب عنكم الرجس أهل البيت

[Allah intends only to remove from you the impurity [of sin]] 

Imam Raghib is of the opinion that refers to a person’s better half and the expression ‘Ahi-i-Islam’ 

stands for all the Muslims of the world. He adds: means to wed and the prayer is also an extension 

of this meaning: 

هللا في الجنة إيهاالآهلك   

(may God marry you off in Paradise!)15 

He explains that اآلل is derived from آهلك.The word is used when something is specifically attached 

or affiliated to a person or it is applied to his close relations or followers, as God has Himself stated: 

 وآل إبراهيم وآل عمران

[and the family of Abraham and the family of 'Imran] 

On another occasion He has expressed: 

 أدخلوا آل فرعون أشد العذاب

[Make the people of Pharaoh enter the severest punishment] 

According to one point of view the ‘Al-un-Nabi’ are 

the close relatives and friends of the Prophet (peace be upon 

him). According to another opinion it refers to the earliest 

generation of believers who received guidance directly from 

the Prophet (peace be upon him). On this basis ‘Ahl-i din’ 

are divided into two categories. The first category includes 

Muslims of the strongest faith and conviction. These people 

are the Al or family of the Prophet. The second category 

includes believers who had embraced Islam at the first or 

 

29 

                                                           
15
AlMufridat fi Gharaib-uI-Qura‟n P28, Karachi, Pakistan. 

 

 



 
 

second remove. They are called Ummat-i-Muhammad the community of Muhammad (peace be 

upon him). They are not the Al-or family of Muhammad. Each AI or family can be called a community 

but each community (ummat) cannot be called Al (a family). 

 

It is reported that Ja’farSadiq was asked if all Muslims were AI of the Prophet (peace be upon him). 

He replied: it is false as well as true. He was asked to explain ¡t further; he elucidated: it is false that 

the entire community is his Al or family, but it is true when they lead their lives in strict conformity 

to the rules and regulations of Sharìah.16 

 

Muhammad JawwadMughniyya, a contemporary Shia scholar, opines that ‘Ahl-i-Bait’ are the 

inmates of the house and the ‘al’ of a person are his ‘ahi’, those who live with him at the same place 

or in the same house. The Word ‘al,’ of course, is applied to the children of a man of high status. 

There are two Quranic verses in which the word ‘Ahl-i-Bait’ occurs: the verse 73 of Surah Hud, 

 

لَر  لْتبَريْتتِت  لَريْتكُتمْت أَرهْت ُتهُت  عَر ت كَر ٰـ بَررَر ِت وَر تُت  ٱِهَّلل مَر حْت  رَر

and the verse 33 of Surah Ahzab 

 

يراًا  هِت كُتمْت تَرطْت ّترَر يُتطَرهِت لَر الْتبَريْتتِت وَر سَر أَرهْت جْت ّت يُتذْتهِتبَر عَرنكُتمُت الرِت ُت لِت يدُت اٱِهَّلل ا يُترِت  إِتنِهَّللمَر

 

All exegetists agree that the first verse refers to the 

‘Ahl-i-Bajt’ of Hazrat Ibrahim Khalil-ullah and the second 

verse refers to the ‘Ahl-i-Bait’ of Hazrat Muhammad bin 

Abdullah. Since the Quran has exclusively reserved this word 

for the ‘Ahl-i-Bait’ of the Prophet (peace be upon him), 

the Muslims also confine the use of ‘Ah I-i-Bait’ to the ‘Ahl-i 

Bait’ of the Prophet (peace be upon him). Now the word has 

gained the widest currency and has acquired the status of a 

permanent descriptive label for the inmates of the Prophet’s 

 

 

 

 

30 

 

                                                           
16
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house. In the absence of any specific qualification the word 

stands for the Ahl-i Bait of Muhammad (peace be upon him), 

as Madinah (which itself means a city) has become so popular 

that it always stands for the Prophet’s Madinah which was 

actually known as Yathrib in the old days. 

 

  

 There is a difference of Opinion among the Muslims 

about the number of the Prophet’s wives. Some of them 

believe that their number is eighteen while others believe 

them to be eleven in number. In any case, the Prophet (peace 

be upon him) spent thirty seven years of conjugal bliss with 

his wives. God blessed him with sons and daughters but all 

of them, with the sole exception of his daughter Hazrat 

Fatima (may God be pleased with her) died during his life. 

There is, however, a consensus of Opinion among the Muslims 

that Ali bin abiTalib, Fatima, Hassan and Hussain are the 

true Ahl-i-Bajt.17 

 

 

 It seems, originally the word Ahl-i-Bait was applied 

exclusively to the wives. Later on its sense was extended 

and it was applied to their children, relatives and friends. 

Qur’an Supports the specific application of the word. It is employed in the context of Hazrat Ibrahim 

Khalil Ullah when the angels gave him glad tidings of a son. God declares18 

 

آا ِت إِتسْتحَر ٰـ َر يَرعْت ُتوبَر  رَر ن وَر مِت ا بِت ِتسْتحَر ٰـ َر وَر هَر نَر ٰـ كَرتْت فَربَرشِهَّللرْت ةٌة فَر َرحِت ُتهُت   َرآا ِتمَر أَرت رَر   وَر مْت

يبٌة  ذَرا لَرشَر ْت ٌة عَرجِت ا إِتنِهَّلل هَر ٰـ ذَرا بَرعْتلِت  شَريْتخًا هَر ٰـ أَرنَراعَرجُتوزٌة وَر أَرلِتدُت وَر ٓا  َر لَرتَر ٰـ يْت وَر    َرالَرتْت يَر ٰـ

يدٌة  مِت لَر  لْتبَريْتتِت إِتنِهَّللهُت  حَر لَريْتكُتمْت أَرهْت ُتهُت  عَر ت كَر ٰـ بَررَر ِت وَر تُت  ٱِهَّلل مَر حْت ِت رَر رِت  ٱِهَّلل نْت أَرمْت بِتينَر مِت ا أَرتَرعْتجَر  َرالُتوٓا

يدٌة  جِت  مِهَّلل
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Al-Shia filMizan P. 447 Dar-uISharut, Beirut. 
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Surah Hud. 71-73. 

 



 
 

[And his Wife was standing, and she smiled. Then We gave her good tidings of Isaac and after Isaac, 

Jacob. She said, "Woe to me! Shall I give birth while I am an old woman and this, my husband, is an 

old man? Indeed, this is an amazing thing!" They said, "Are you amazed at the decree of Allah? May 

the mercy of Allah and His blessings be upon you, people of the house. Indeed, He is Praiseworthy 

and Honourable."] 

 

The angels have specifically used this word about Ibrahim’s wife. 

 

Shia scholars and interpreters have acknowledged the special usage of the word Tabrisi19in Majm’a-

uI-Bayan20and Kashani21 in Minhij-Ul-Sadiqain22 have come out with a fantastic misinterpretation. 

God has Ordained in the Moses’ context that AI-Ahl stands for his Wife. All Shia interpreters have 

evolved a consensus on the point. The reason is that it was only his wife who accompanied him at 

that time. Tabrisi comments that in Surah Namal the verse23 

 إذ  ال موس  ألهله
stands for Moses’s wife who Was the daughter of Hazrat Shuaib24 

Interpreting “he suggests that the word أهل stands for his wife” 25 

 Qummi26 has endorsed the same thesis in his interpretation27. 
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It also finds support in UrusiHaweizi’s28 exegesis “Nur-ul-Tha-q-alayn”29 and Kashani’s exegesis 

“Minhij –ulSadiqain” 30. The other Shia scholars have also expressed similar views. 

                                                           
19
Tabrisi‟s name is Abu Ahi al-Fadhal bin al-Hassan al-Tabrisi.  

He is included among the most highly learned Shia scholars of the 

sixth century His exegesis consists of five volumes and ten parts. 
20
Ahya‟alTarat al-Arabi Vol.3, P. l80, Beirut. 

21
Fath -ullahKashani is an extremely prejudiced Shia Scholar. This 

is obviously reflected in the title he has chosen for his interpretation. 

His interpretation is called “Minhij-Ul-Sadiqainfilzam al-Mukhalifin” 

The path adopted by the righteous people against the allegations of the 

opponents. 
22
Vol.4 P493, Tehran 

23
Surah AlqasasV30 

24
TafsirMajma-Ul-Bayan Vol.4 P21l/Surah Namal 

25
Vol.4 P250, Surah Al-Qasas 

26
Qummi‟s full name is AbulHassan Ali bin Ibrahim al-Qummi. He 

isdistinguished Shia scholar of the third century A.H. He occupies 
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 The word ‘Ahl-i-Bait’ occurs in verse 33 of Surah Ahzab: 

 

لَر الْتبَريْتتِت  سَر أَرهْت جْت ّت يُتذْتهِتبَر عَرنكُتمُت الرِت ُت لِت يدُت اٱِهَّلل ا يُترِت  نِهَّللمَر

The word is used in the context of wives of the Prophet  (peace be upon him):31 

آتِتينَر  ةَر وَر نَر الصِهَّللالَر أَر ِتمْت ُتولَر ٰـ وَر يِهَّللةِت األْت لِت اهِت جَر الْتجَر نَر تَربَررُّ جْت الَر تَربَررِهَّلل نَر فِتي بُتيُتوتِتكُتنِهَّلل وَر وَر َررْت

لَر الْتبَريْتتِت  سَر أَرهْت جْت ّت يُتذْتهِتبَر عَرنكُتمُت الرِت ُت لِت يدُت اٱِهَّلل ا يُترِت سُتولَرهُت إِتنِهَّللمَر رَر َر وَر عْتنَر اٱِهَّلل أَرطِت كَراةَر وَر الزِهَّلل

َر  ةِت إِتنِهَّلل اٱِهَّلل مَر كْت الْتحِت ِت وَر نْت آيَراتِت اٱِهَّلل ا يُتتْتلَر ٰـ فِتي بُتيُتوتِتكُتنِهَّلل مِت نَر مَر اذْتكُترْت اوَر يرًا هِت كُتمْت تَرطْت ّترَر يُتطَرهِت وَر

ا بِتيرًا يفًاا خَر  كَرانَر لَرطِت

 

 [And stay quietly in your houses, and make not a dazzling display like that of the former 

times, of ignorance, and establish regular prayer and give regular charity; and obey God and His 

Apostle. And God only wishes to remove all abomination from you, your members of the family 

and to make you pure and spotless. And recite what is rehearsed to you in your homes of the signs 

of God and his wisdom: For God understands the present mysteries and is well-acquainted (with 

them)] 

 Even a cursory reading of these verses reveals that the word is exclusively used in relation to 

wives of the Prophet  (peace be upon him). In all Surahs, the early one and the later ones, the 

addressees are the Prophet’s wives. 

 

 lbnabiHatimand Ibn ‘Asakir ‘Akrama and lbnMarwiyyaS’aid report from Hazrat Abbas that 

this verse is addressed to the wives of the Prophet (peace be upon him)32. 

 

 

 Shokani records in his interpretation: lbn Abbas, 
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Howezi‟s name is Abd Ali bin jum‟a. He was a prejudiced Shia and died in 

1112 A.H. 
29
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30
Vol. 7 P95, Surah Al-Qasas. 

31
Surah Ahzab: 33-34. 

32
Please refer to A.S. Thritton‟s Urdu article in Dairah. Mua‟rif-i 

Islamiyyah, Vol.3 P.576 Lahore, Pakistan. 



 
 

Akrama, ‘Ata, Kalibi, Maqatil and S’aid bin Jabir have stated 

that the word ’Ahl-l-Bait’ in the verse refers to the wives of 

the Prophet (peace be upon him). They added that the 

Quranic words: 

ا يُتتْتلَر ٰـ فِتي بُتيُتوتِتكُتنِهَّلل  نَر مَر اذْتكُترْت  وَر

 

reveal that ’Ahl-Bait’ stands for the Prophet’s place of 

residence and also the place where his wives lived. And from 

 

the first verse:                                  كَر اجِت وَر َرزْت ّت ا النِهَّللبِتيُّ  ُتل ألِت  يَرا أَريُّهَر

 

to the last verses33 

 

ا بِتيرًا يفًاا خَر َر كَرانَر لَرطِت ةِت إِتنِهَّلل اٱِهَّلل مَر كْت الْتحِت ِت وَر نْت آيَراتِت اٱِهَّلل ا يُتتْتلَر ٰـ فِتي بُتيُتوتِتكُتنِهَّلل مِت نَر مَر اذْتكُترْت  وَر

 

there is a continuous reference to the wives of the 

Prophet (peace be upon him). 

 

 

 The word occurs in Hadith as well. It is recorded that 

the Prophet (peace be upon him) entered Ayesha’s room and said: 

 السالم عليكم أهل البيت ورحمة هللا

 

 

Ayesha replied:34 

  وبركاتهوعليكم السالم ورحمة هللا

                                                           
33
Shokani‟s exegesis: “Fath-ul-Qadir”, Vol.4 P.270 Egypt, 

Mutstafa al Babi al-Halabi 1349 A.H. 
34
Sahih Bukhari, Kitab-ul-Tafsir. 



 
 

 

 

 “Bait-un-Nabi” refers to the house of the Prophet in 

which he lived with his wives. 

 

 

 The gist of the discussion is that the ‘Ahl-i-Bait-un-Nabi’ 

are, in fact, the wives of the Prophet (peace be upon him). 

But to give the term a more comprehensive orientation, it 

also includes his children, his uncle and his sons. 

 

  

 This is attested by Hadith as well. At one occasion 

The Prophet, (peace be upon him), covering Fatima, Hussain 

and Ali with his shawl, remarked: O Allah, these are my 

‘Ahl-i-Bait, so they may be placed within the ambit of 

the divine injunction.  أهل بيتياللهم هؤال  

 

 

 

 

 

 

34 

 

 

 

 Similarly he stretched the shawl further to accommodate 

his uncle within the jurisdiction of the Quranic verse. 

 

  

 Some traditions point out that ‘Ahl iBait’ includes the 

entire tribe of BaniHashim. 

 



 
 

 

 As far as the Shias are concerned they openly flout 

precedents and traditions and confine the ’Ahl-i-Bait’ only to 

four members of the Prophet’s family Fatima, All, Hassan 

and Hussain, and expel everybody else from the fold of the 

‘Ahl-i- Bait’ Another interesting point is that, with the solitary 

exception of Hussain, they have shunted Out Ali’s other 

children from the ‘Ahl-i-Bait.’ The epithet is not extended 

to cover Ali’s children, Muhammad bin Hanafiyyah, Abu 

Bakr, Umar, Uthman, Abbas, Ja’far, Abdullah, Ubaidullah, 

Yahya etc., i.e. twelve sons and about eighteen or nineteen 

daughters have been kicked out of the area of its application. 

The Shias in a sense drive out of the sacred fold even Fatima, 

the Prophet’s daughter when they do not include her daughters  

Zainab, Umm-iKulthum and their children among the 

‘Ahl-i-Bait.’ This inconsistency in the Shias’ stance is both 

disturbing and amusing. Rather it amuses more than it disturbs.  

The Same treatment is extended to Au’s son Hassan 

whose children are also denied permission to wear the 

cherished badge of the ‘Ahl-i-Bait.’ Not only that, they have 

also excluded the children of Hussain from ‘Ahl-i-Bait’ who 

refuse to follow his whims and moods. 

 

  

 They have, in fact, accused many of Hussain’s children 

of apostasy and a number of cooked-up charges. They have 

abused the Prophet’s cousins and aunts; they have even called 

them infidels. And they have given a raw deal to all the 

children of Abu Talib, sparing only Ali. 

 

 

 It is also note-worthy that the Shias, while including 

Fatima, among the Ahl-i-Bait, exclude her three sons, their 

wives, and their children from them. One fails to understand 

 

35 

 



 
 

the logic behind the highly arbitrary and whimsical division and one feels equally dazed to grasp the 

motives behind such a capricious categorization of the blood relations of the Prophet (peace be 

upon him). 

 The core of the Shia thesis in fact boils down to an extremely truncated conception of the 

Ahl-i-Bait which includes half of Fatima, half of Ali, half of Hussan and their nine Imams from Hussain 

to Hassan ‘Askari as well as the tenth imaginary Imam who was never born and probably is not at all 

likely to be born. 

 

 

 This is the main crux of the Shia viewpoint on ’Ahl-I Bait’. We do not like to make the 

discussion unnecessarily long and therefore like to confine it within the parameters of logic and 

relevance, as our purpose is clarification of the basic concept and not leg-pulling of our debating 

adversaries. 

 The well-known linguist, Zuberi, observes in reference to the word Shia any group of persons 

which develops a consensus around a point is called Shia. Anyone who helps another man or joins 

his group is called شيعة له .Shia is derived from المشايعة which means obedience and 

submission35. 

 lbnManzurAfriqi, a distinguished authority on Arabic language, remarks Shia are a group of 

people who have forged a consensus on an issue. But it is now increasingly applied to the followers 

of Ali and his Ahl-I-Bait36.  

 A famous Shia Imam NauBakhti37 writes in FurqushShia, Shia are members of the party of Ah 

bin abiTalib. During the Prophetic period they were called by the designation ‘Shia i-Ali’. 

Subsequently it was trimmed down to just 
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LisanulArb Vol 8, P188 
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NauBakhti’s name is Abu Muhammad Hassan bin Musa Nau 
Bakhti. He is one of the most reliable Shia scholars of the third century 
A.H. 
 



 
 

‘Shia’. These people are the zealous supporters of the Imamat 

of Hazrat Ali (may God be pleased with him). The Shias 

split up into three groups on the basis of their specific 

convictions and intrafactional differences. One group believes 

that Ali is the Imam after the Prophet (peace be upon him). 

His obedience is therefore obligatory — and the chain of 

Imamat still continues. Another group believes that Ali 

(may God be pleased with him) was the closest associate 

of the Prophet and therefore on account of this proximity 

he was the most deserving. Both the groups do not pick 

any hole in the khilafat of Abu Bakr and Umar. 

 

 

 They are of the opinion that Ali himself had vested 

power in them and he was pleased at their appointment as 

Caliphs. Besides he had willingly, and not out of any compulsion, taken the oath of allegiance at their 

hands38. 

 

 

Mohsin Amin, a great Shia scholar, records from Azhari: 

“Shia are a group of people who hold the family of the 

Prophet in the greatest reverence and who follow and obey 

them”39. 

 

 Then he reproduces from Tajuddin al-Hussaini: Shia-ur Rajl are the followers and helpers of a 

person. The Arabic word شايعهmeans ‘he followed him’ and وااله means follower or one who 

follows. And the Shias were really the helpers and the supporters This is the reason they are known 

as Shia. When Khilafat changed hands from Banu Hashim to Banu Umayyah and Mu’awiyyah bin 

Sakhr took over charge from Hassan bin Ali and churned out successively a number of claimants to 

the Khilafat from among Banu Umayyaha large number of Muslims, which included both the natives 

and refugees, felt disillusioned with their rulers and developed 

affection for Banu Hashim. They joined the surviving 

 

 

37 

 

                                                           
38Abu Muhammad Hassan bin Musa NauBakhti PP.39-42. Al- 

Haidriyyah 1959. 
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children of Ali and Abbas. These people believed that the 

Banu Hashim had greater claim on the Khilafat than Banu 

Umayyah. They helped and supported Banu Hashim. They 

became their helpers and supporters. On this basis they were 

termed ‘Shia-i-Al-i-Muhammad.’ At that time no conceptual 

or religious difference existed between Banu Ali and Banu 

Abbas. When the Banu Abbas rule set in and the Abbasi 

beasts seized power from Banu Ummayyah then the devil 

created rift among them and Banu Abbas started persecuting 

the children of Ali. Soon a group of people was formed who 

looked with disfavour at the activities of Banu Abbas and had 

a soft corner for Ali’s children. They believed that the children 

oh Ali had a better claim to Khilafat. From that time they 

wore called Shia. They are convinced that the chain of 

imamat among the children of Ali shall continue up to the 

appearance of Imam Mehdi Muhammad bin Hassan”40. 

 

 

 Another contemporary Shia observes: the etymological 

and lexical meaning of Shia is confined to the helpers and 

supporters of a person; but, by and large, the word is applied 

to the followers of Ah and his Ahl-i-Bait”41. 

 

 

 It has already been stated that Shias have pruned away 

a large (number of deserving people from the fold of ‘Ahl-i- 

bait’ and narrowed down the spotlight of their choice only on 

a few persons whom they follow and obey passionately. The 

others they condemn and castigate equally vociferously. The 

real teachings of the Shias will be discussed later. 
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40„Ayanush Shia PP13-14 copied from Kitab Ghayatullkhtisar 

fi Akhbar-ulBuyutat al-Ilmiyyah al-Mehfuzahminal-Ghubar. 
41 Sayyid Amir Muhammad Kazmi: Ash Shia fi „a‟qaid-o-hum wa 

Ahkam-o-hum, P.16, Beirut. 

      One can easily infer from this explanation that the Shias are not the 

followers of Ahl-i-Bait of the Prophet (peace be upon him). They 

exclude, the Prophet and are exclusively the followers of Ali. The 

difference is quite obvious. 

 



 
 

 Mughniyyah says: Shia are those who love Ali’s descendants, his followers, and those who 

love him and obey him”42. 

 

 

 The Shia scholar Muhammad Hussain al-Kashif al 

Ghata43explains: this word (i.e., Shia) was so frequently 

applied to the followers and devotees of Ali that it almost 

became synonymous with them”44. 

 

 

 This group has broken all previous records and crossed 

all bounds of moderation in praising the followers and 

children of Ah. They have raised the foundations of their 

religion and faith on this misplaced exaggeration and baseless 

distortion. The irony is that the distortion has acquired 

permanence and a strictly personal appraisal has turned into 

a reality with them. This faith is actually completely alienated 

from the faith preached and practised by Muhammad (peace 

be upon him); it is not even a fractional semblance of the 

Prophetic faith. It is the product of pure fantasy and shame 

less self-concoction. They have invented some of the Ahadith 

to buttress their bogus claims: “The faith is only of the 

followers of Ah and of those who love him and his children”. 
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Ash-Shia filMizan P. 17 and 19. 
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There is an obvious contradiction between this statement and the 

statement copied by Sayyid Mohsin Amin from Azhari. Mohsin Amin 

observes: Shias are the people who revere and obey the family of the 
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They flaunt their love and adoration of Ali and his descendants. They pretend to be their most 

obedient and submissive supporters and attribute motives to them which have no basis in reality. 

They have recorded a tradition in their book Kafi45Barid bin Mu’awiyyah has reported: I was with 

Abu J’afar at Fastat in Mina He saw Ziyyad al-Aswadwith his amputated legs. He pitied him and asked 

him: What’s happened to your legs? He replied: I fell down from my camel. Hazrat Abu J’afar 

sympathized with him. Meanwhile Ziyyad said: I sometimes feel ashamed of my sins and I feel 

as if I have been completely wrecked; but when I think of my love for you, my shame evaporates. 

Abu J’afar responded:  religion is just love — another man came over to see the Prophet. He said: I 

don’t pray but I love those who pray; I don’t fast myself but I love those who fast. The Messenger 

of Allah replied: you will be with the one you love and you will get the reward for what you have 

done. After this Abu J’afar said: what do you want? Whenever a calamity comes down from the 

skies, each nation will leap towards its place of shelter. But we shall seek refuge with the Prophet 

(peace be upon him) and you will seek refuge with us”46. 

 Similarly, another tradition is recorded in Al-usul 

min-al-Kafi, an authentic book of the Shias: J’afar, the fifth 

Imam of the Shias, said: our love is faith and our hatred is a 

negation of faith47. 

 

 

 Another tradition states: whosoever loves us and follows 

us, God purifies his heart; and God does not purify the heart 

of a person until he obeys us and surrenders to us. If he has 
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Kulayni‟s book Kafi is the most vital book of the Shias. It is 
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submitted to our obedience, God will save him against severe 

judgement and protect him on the most feared day (doomsday)48. 

 There is another tradition entered in Kafi about whom 

their invisible Imam remarks; this book is sufficient for our 

Shia”49. 

 A tradition is reported from Abu Hamza in the Kafi: Abu 

J’afar told me: He alone worships truly who cultivates 

close proximity (Ma’rifat) to God one who does not enjoy 

this proximity, worships only in a state of unawareness. I 

inquired: what do you mean by this ‘close proximity’ to God? 

Abu J’afar explained: to attest to the truthfulness of the 

Prophet (peace be upon him), his family, Ah and their 

followers and to obey and follow them — to follow the 

Imams and to consider God pure as against His enemies — 

In this way one can achieve close proximity to God”50. 

 The Shias believe that their Imams are as elevated in the 

eyes of God as are the apostles and the prophets. The current 

ruler of Iran Khomeini remarks in his book “Walaya-tal-Faqih 

Hukuma-tal-lslamiyyah”. It is one of the cardinal principles 

of our faith that we should elevate our Imams to their proper 

spiritual stature which is actually the stature of angels and 

prophets. It is recorded in our traditions that our Imams 

existed in the form of light under the shade of the throne of 

God before the creation of the universe. And the Imams 

have stated: neither angels nor prophets are aware of the 

relations that exist between us and our God. These are the 

foundational convictions on which our religion is based”51. 
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Al-usul Min-al-Kafi Vol. 1, P.194. 

49
Copied from Mantah-il-a‟mal P. 298 Safi Vol. I. P. 4 Mustadrik 

al-Wasail Vol. 3. PP. 532-533 Nihayat-ad-Dariyyah P. 219 Raodhat 

al-Janat, P. 553 Mua‟shr-ul-Usul P. 31. 
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Ma‟rifahtul-Imam wal-rad l‟layh. 
51
The original book is in Persian language and is called Walayat 

FaqihdarkhususHukumat-i-lslami. It is compiled by one of Khomeini‟s 

 

 



 
 

 Khomeini’s statement is neither exceptional nor shocking because it is in complete 

congruence with the general belief of the Shia community about their Imams. lbnBabwiQummi 

whose alias is Suduq in his book, which is considered among Sahaarba’a of the Shia, attributes this 

statement to the Messenger of God (peace be upon him). He has recorded the tradition in his book: 

one day Jabir bin Abdullah Ansari asked the Prophet. O Messenger of God. If this is our condition (I 

can well imagine) what could possibly be your condition and the condition of the one who comes 

after you. The Messenger of God stood silent and looked worried for a while and then replied: O 

Jabir, you have raised a very vital issue and only a person who has God’s blessing on him has the 

cheek and courage to raise this issue. There is no doubt that the prophets and saints are born out of 

the light of God’s grandeur and sublimity. God infuses them into pure families (backs) and pure 

wombs. The angels of God guard them and they are brought up in consonance with the will of God. 

They are nourished on divine wisdom. Their qualities cannot be exhaustively defined. You cannot 

grasp their true nature because they are God’s stars on earth and their clues are present in the 

universe. They rule over His people;  the cities dazzle with their light and they possess superior 

claims over His creatures. O Jabir: this is the hidden know ledge and treasure. Keep it buttoned up 

from all those who do not deserve to know it”52. 

 Kulayni believes that Imamat is even superior to prophet-hood. Through a false attribution 

to the sixth Imam. 

J’afar bin Muhammad Baqir, he has recorded the following 

tradition: God first made Ibrahim a man, then turned him 

Into a prophet; first made him a prophet, then turned him 

Into a Messenger; first made him a messenger, then turned 
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Min la yahzr-al-Faqih, Vol. 4 PP. 414-415, Bab-un-Nawadir 

fiAhwa -ul-AnbiyawalAosiyafilWaladah. 
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him into a friend; first made him a friend, then turned him 

into an Imam”53. 

 

 HurAmili54 has included a separate chapter in his book 

under the heading: “The Imams are superior in status to 

prophets, saints and angels etc., and other creatures and the 

prophets are superior in status to the angels”. He has entered 

a number of traditions in this book. Ja’far is reported to have 

said in one of the traditions: God created prophets with an 

iron will and a sense of determination and blessed them with 

superior knowledge. We inherited their knowledge and (He) 

made us superior to them in knowledge. The Messenger of 

God (peace be upon him) was blessed with knowledge which 

they had not been blessed with and (He) transmitted to us 

their knowledge and the knowledge of the Messenger”55. 

 

 Kulayni reports another tradition from Abu Abdullah: 

Accept what Ah has brought to you and turn away from 

what he has forbidden. He is as exalted as the Prophet (peace 

be upon him) and the Prophet is the most exalted among  

(God’s) creatures. To find fault with Ah s commands is to 

find fault with the Messenger, to discard his minor or major 

wishes is to put up a rival beside God. Amir-ul-Mominin 

is the door that leads to the Prophet (peace be upon him). 

A person was wrecked who gave up his path and followed 

another path. Similarly each successive prophet has been 
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Kitab Al Hujjah min alUsul Vol.I P. 175. A similar account is 

attributed to his father. 
54
Hur „Amili is actually Muhammad bin al-Hassan Mashghri. He 
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in 1104 A.H. during Ramadhan. 
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HurA‟mili Al Usul-al Muhmah. 

 



 
 

exalted over his predecessors. God has made them the pillars of the earth on which its residents live. 

He is God’s excuse on and below the earth. Amir ul-Mominin often remarked I am the divider of 

Paradise and Hell; I am Faruq Akbar and am the man of sceptre (the title of Moss) — All the angels, 

Gabriel, and all the messengers have acknowledged my status as they had acknowledged the status 

of Muhammad peace be upon him). The same revelation from God has come upon me as had come 

upon Muhammad (peace be upon him) When the messenger of God prayed, it was granted, when I 

pray, it is granted; he spoke the divine language and I also speak the divine language. I have been 

blessed with virtues which no one else has been blessed with before me I have been given the 

knowledge bf troubles and calamities, and the knowledge of proper address and coordination. I have 

been given the knowledge that has been given to others. And whatever is farther from me is not 

hidden from me”56. 

lbrahim Qummi, the leader of Shia exegetes, whose 

exegesis is supposed to possess the stature of Asl-ulUsul,  

is in fact the exegesis of Ja’far and Baqir. It was recorded 

during the period of Imam ‘Askri. The man who reported 

the traditions was a companion of Imam Radha. He had 

narrated them to his son”57. 

 He observes in the context of وإذ أخذ هللا ميثا  النبيين 

 

that God made all the prophets acknowledge the status of 

Muhammad (peace be upon him). He writes later — God took 

from Adam and all the prophets who followed him, the 

promise that they will help the Amir-ul-Mominin on earth. 

 

 لتؤمنن به
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Al Usulmin al Kafi, Vol 1, PP196-197 

57
Sayyid TayyabMusawiJazairiShii .Muqaddamah Tafsir 

Qummi, P15. 

 



 
 

They will have faith in the finality of the Messenger of God and 

 لتنصرنه

they will help the Amir-ul-Mominin”58. 

 

 The Shia exegete Ayyashj59 has expatiated upon the 

point in his exegesis Right from Adam there is not a single 

apostle and messenger who has come to the world and who 

has not fought in front of Amir-ul-Momjnjn”60. 

 

 The Shia beliefs about the Imams have been explained 

at length in my book “Shia and Sunnat”61. 

 All these statements, traditions and claims have been 

reproduced from the books by Shia scholars in their own 

words which obviates any possibility of Confusion and misidentification. The upshot of the 

discussion is that Shias 

are a group of people who claim to be the followers of 

only eleven persons out of All’s children. They believe them 

to be not only as innocent as the prophets and messengers 

of God but even superior to them and to God’s angels. They 

claim that their religion is based on the thoughts and 

 

 

 

 

                                                           
58 Tafsir Qummi Vol 1 P.106 published in Najf 1386 A.H 
59Ayyashj‟s full name is Abu An-Nadhr Muhammad bin Masud 

„AyyashiSalmi Samar-Qandi. He occupies a distinguished place among 

the third century Shia scholars. Naj-ashi observes: “His account is 

cast-orn and he is a distinguished scholar of this community” (Rijal 

un-Najashi, P. 247 Qumm, Iran). Ibn-un-Nadim remarks: “he is one 

of the esteemed Shia scholars and enjoyed a unique position in his 

time” („Ayyan-ush5ha Vol. 3 P. 57). His interpretation is based on 

the tradition reported through members of the Prophet‟s family. It 

broadly resembles the interpretation of Ali bin Ibrahim. (Raodhat-ul 

Janat, Vol. 6, P. 119). A thousand-rather eleven hundred-years have 

passed but no aspect of his exegesis has been challenged by any scholar. 

Muhammad Hussain Taba Tabai: Muqaddamah Tafsir P. (C). 
60

Tafsir ‘Ayyashi Vol. I. P. 181 Al-Burhan Vol.I, P. 295 As-Safi, Vol. I, P. 274. 
61

 Please refer to Kitab ‘Ash-Shia was-Sunnah’ PP. 65-76, IdarahTarjuman- us-Sunnah, Lahore, Pakistan. 
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opinions of the ‘Ahl-i-Bait.’ The debate has taken the lid off 

the mystery of their attitude towards them: the people they 

elevate to the stature of ‘Ahl-i - Bait’ are not the ‘Ahl-i-Bait’ of 

the Prophet (peace be upon him). The Shias themselves 

have validated the inference. 

 

 

 As far as their claim of following and obeying the Ahl-i-Bait of Ali is concerned, we will prove 

or refute its veracity 

in the chapters that follow. 

 

 


